Vivaranam                    -^i.

Hence there is no pramana to show that there is the
^rapanca sambandha' for Brahman. It is apprehended
only by the sakshin, because it is sakshi siddha* We
cannot sa^ that the world is ultimately real; for, even a
false or unreal object is apprehended by the sakshin.
Hence the nishprapanca brhmatma pramitih* cannot be
contradicted or negatived by the ^saprapanca pramiti\

The world then appears because it is of the nature of
avidya. The 'pratibhasa' (momentary appearance) of avidya
and its products has its ultimate meaning only in getting
itself negaged by the immediate texts. The 'tattva bodha*
(apprehension of the real) arises while it negates the avidy-
ashyasa' and 'avidya karyadhyasa\ They do not come
one after another, but simultaneous by,

Objection: If'anartha nivrtitti'is not the subject
matter, how can it be derived from the 'vishaya vagati
samarthya' (ability from apprehending the object) ?

Reply : (i) Do you mean "anartha mirasa' ? Or
(ii) the 'anartha nirasa pratibhasa' ?

(i) If you mean only 'anartha nirasa^ (negation of
evil), the explanntation is as follows :

When an object is erroneously apprehended, you
cannot determine its real nature without rejecting or subla-
ting (nirasa) it. The sentence that 'this is sukti5 conveys the
real nature of the object only while it rejects the 'atad
dharma" apprehended before. The prior apprehension is
contradicted by the'tattvabhasa (apprehension of truth) and
it is also of th^ nature of avidya being a product of avidya.